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T his issue of Theos investi-
gates in detail the identity of
the Holy Spirit.

We have been given considerable
counsel on this important topic. We
are told that “silence is golden” in the
area of discussing the “nature” of the
Spirit, of what it is.

“It is not essential for us to be able to
define just what the Holy Spirit is.
Christ tells us that the Spirit is the
Comforter, ‘the Spirit of truth, which
proceedeth from the Father.”” Acts of
the Apostles, p. 51 1911; letter to
Brother Chapman June 11, 1891; Manu-
script Release volume 14, No. 1107

“The nature of the Holy Spirit is a
mystery. Men cannot explain it, because
the Lord has not revealed it to them.
...Regarding such mysteries, which are
too deep for human understanding,
silence is golden.” Acts of the Apostles,
p. 52

But we must know Who the Holy
Spirit is. Our eternal destiny depends
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on who we worship. A case of mistak-
en identity here will be lethal. Will we
worship the Lamb or unknowingly the
Lamb-like Beast?

Scripture clearly reveals the Spirit
of God in personal terms with traits
and attributes that are distinctly per-
sonal. The Spirit is said to

Know the things of God (1Cor 2:11)
Search our hearts (1Cor 2:10)

Speak to us (Acts 1:16;8:29;Rev 2:7)
Teach us (Luke 12:12;John 14:26)
Direct us (Acts 8:29;11:12;16:6;10:20)
Guide (John 16:13)

Hear (John 16:13)

Help (Rom 8:26)

Wash, Justify, Sanctify (1Cor 6:11)
Groan and intercede for us (Rom 8:26)
Witness to us (Acts 20:23;Heb 10:15)
Reprove, convict (John 16:8)
Intercede (Rom 8:26)

Be grieved (Eph 4:30)

Be blasphemed (Mark 3:29)

The Bible also reveals a human spirit
as having the same attributes. It can

Understand (Job 20:3)

Search (Ps 20:27)

Speak (1Cor 14:2)

Commune (Ps 77:6)

Bear witness (Rom 8:16)

Constrain (Job 32:18)

Rejoice (Luke 1:47)

Glorify God (1Cor 6:20)

Pray, bless (1Cor 14:14, 16)

Perceive (Mark 2:8)

Sigh deeply (Mark 8:12)

Worship (John 4:24)

Be measured out (John 3:34)

Be wounded (Prov 18:14)

Be jealous (Num 5:14)

Be faithful (Prov 11:13)

Be quiet (1Pet 3:4)

Feel heaviness, anguish, sorrow, sadness
(Isa 61:3; Ex 6:9; 1Sam 1:15; 1Ki 5:21;
Job 21:4)

It is really not surprising that both
the Spirit of God and the spirit of man
share the same qualities of personality
because man is made “in the image of
God.” The spirit of man is also called
the “heart of man” (1Cor 2:9), the



“inner man” (Eph 3:16), the “inward
man” (Rom 7:22; 2Cor 4:16). The
spirit of man is “within” (Zech 12:1;
Ps 43:4; Isa 26:9), “in the midst of my
body” (Dan 7:15). It is “renewed after
the image” of our Creator as we “put
on the new” man (Col 3:9). This inner
human spirit in the mind is contrasted
with the “outward man,” “old man” of
flesh, the physical human body.

“Man was to bear God’s image, both in
outward resemblance and in character.”
Patriarchs and Prophets p. 45

But the spirit of man is not the
Spirit of God for “the Spirit itself
bears witness with our spirit” (Rom
8:16). Thus, the human spirit is the
center of a man’s thoughts, feelings,
and will; it is where the Spirit of God
operates to renew the spirit of our
minds (Eph 4:23).

Likewise, the Spirit of God and the
spirit of man are also called “the
breath of life.” Without it a body dies.
But it cannot function without the
body “For the body without the spirit
is dead” (James 2:26). The spirit of a
man at death returns to God for safe
keeping until the resurrection.

“The spirit, the character of man, is
returned to God, there to be preserved.
In the resurrection every man will have
his own character.” (SDABC Vol 6, p.
1093).

The spirit of man has no inde-
pendent existence as a separate living
being. A living, thinking soul can only
exist when the spirit, the breath of life,
dwells within the body. The spirit is
the software that runs within the
hardware of the body. Thus, there is
no visible description of man’s spirit;
it is never said to have a form or body.

Likewise, many texts describe the
Spirit of God in distinctly impersonal
terms. For example, the Holy Spirit
is manifested as

A gift (Acts 10:45; 1Tim 4:14)

A dove (Matt 3:16)

Wind (Acts 2:2;John 3:8)
which is breathed on us (John 20:22)

Oil (Ps 45:6; Acts 10:38; Matt 25:1-10)
which is poured out (Acts 2:4,17,33)
on all flesh (Joel 2:28)

Water (John 4:14;)

which we can drink (John 7:37-39)
Fire (Acts 2:3)

which can be Quenched (1Thes 5:19)
Words (John 6:63)

In addition the Spirit of God

Is Life (Rom 8:10)

Can be put in us (Isa 63:11)

Can be stirred up in us (2Tim 1:6)

Can fill us (Eph 5:18)

Renews us (Titus 3:5)

Is shed abroad in our hearts (Rom 5:5)

But the reality of the Spirit is un-
deniable. The Holy Spirit exists, is
powerful, and exerts a personal influ-
ence in the lives of men. Yet, there is
real uncertainty for many over the
Spirit’s identity. Is it simply the Spirit
of God or is he God the Spirit?

There was clear consensus among
the early Adventists on this subject.
For over 40 years, they taught a
consistent belief that the Spirit of God
was the presence and power of God as
stated in Psalm 139. James White
formulated and Uriah Smith propagat-
ed this in the original Fundamental
Principles first published in the 1874
debut issue of the Signs of the Times.

After briefly mentioning that the
Holy Spirit was the presence of God,
Principle number 2 continues with the
truth about Christ as the Father’s
agent in creation, taking the seed of
Abraham and dwelling among men,
dying for us on the cross and now our
only mediator in the sanctuary in
Heaven where he is making atone-
ment with his own blood which is the
very last portion of his work as priest.

Principle 3 addresses the inspira-
tion of the Holy Scriptures; 4 deals
with the ordinance of baptism by im-
mersion commemorating the resurrec-
tion of Christ; 5 confesses the need of
the new birth, etc, etc.

The point being there is no further
elaboration on the Holy Spirit as a
third member of the Godhead, other
than what is mentioned in the first
principle—that the one God is every-
where present by His representative,
the Holy Spirit.

This belief was indeed held “with
great unanimity” by the church for
many decades. Just a few months after
the Fundamental Principles appeared

in the Signs, James White wrote an
editorial expanding on this belief
entitled, “The Spirit of Christ in the
Prophets.”

FUNDAMENTAL PRICIPLES.

Ix presenting to the public this synop-
sis of our faith, we wish to haveitdistinet-
ly understood that we have no articles of
faith, ereed, or discipline, aside from the
Bible. We do not put forth thisashaving
any suthority with our people, nor is it
designed tosecureuniformity among them,
a8 a system of faith, but is a brief state-
i ment of what is, n.nt{ hns been, with great
ungnimity, held bythem. Weoften find it
necessary to meet inquiries on this sub-
ject, and sometimes to correct false state-
ments circulated against us, and to remove
erroneousimpressions which have obtained
with those who have not had an opportu-
nity to become acquainted with our faith
and practice. Qur only abject is to meet
this necessity.

As Seventh-day Adventists, we desire
simply that our position shall be under-
stood ; and we are the more solicitous for
I this becaise there are many who «call
[ themselves Adventists, who hold views
“with which we can have no sympathy,
some of which, we think, are subversive
of the plainest and most important princi-
ples set forth in the word of God.

As compared with other Adventists,
Seventh-day Adventists differ from one
class in believing in the unconscious state
of the dead, and the final destruction of
the unrepentant wicked; from another, in
believing in the perpetuity of the law of
God, as summarily contained in the ten
commandments, in the operation of the
Holy Spirit in the church, and in setti
no times for the advent to ocour; from all,
in the observance of theseventh day of the
week as the Sabbath of the Lord, and in
many applications of the prophetic scmp-
tures.

With these remarks, weask theattention
of the reader to the following propositiens
which aim to bea concise statement of the
more prominent features of our faith..

1. t there in one God, a&l)erbgnl,
spiritual being, the creator of all thiags,
omnipotent, omniscient, and eternal, in-
finite in wisdom, holiness, justice, geod-
ness, truth, and mercy;unchangeable, and
everywhere present by his represcntative,
the Holy Spirit. Ps. 139 : 7, )
© 2. That there is one Lord Jesus Christ,
thd Son of the Eternal Father, the one by

“The Spirit of Christ inspired the pro-
phets of the former dispensations.”

“The Spirit of Christ was in Enoch”

“The Spirit of Christ testified in Moses
that Christ, as a prophet, or teacher, was
to be like himself. Hence the men of
our times who labor to show a wide
contrast between the teachings of Moses
and those of the Son of God have not in
this the mind of Christ.”
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“The angel that went before them, EX.
23:20, 21, 23; 14:19; 32:34; 33:2, 14;
Num. 20:16; Josh. 5:13, 14; Acts 7:37,
38 was the Lord Jesus Christ.” “For my
name is in him.” “Such language can be
applied to no other than the Son of
God.” “This [Moses] is he that was in
the church in the wilderness with the
angel [Christ] which spake to him
[Moses] in the Mount Sinai...”

“The captain of the host of the Lord is
the head over angels, or the archangel
of Jude 9, and the Lord himself of 1
Thess. 4:16.” “Michael and his angels”
“The Spirit of Christ was in Abel.”
“The Spirit of Christ was in Daniel”
“The Spirit of Christ was in Isaiah”

Then James observes just how this
“Spirit of Christ” was given to the
prophets. He begins with Daniel 10.

“And | heard a man’s voice between the
banks of the Ulai, which called, and
said, Gabriel, make this man understand
the vision.” This command to Gabriel
to further instruct the prophet Daniel
came from Michael, as no other held
with him in the things of the prophecy.
Hence Michael, or the Son of God,
having received the great things of the
prophecy from the Father, shows
them to the angel Gabriel, with the
order for him to reveal them to the
prophet Daniel.”

“There is a striking similarity in the
manner in which the prophecy of this
book was given, in the Jewish dispen-
sation, and the manner in which the last
book of the New Testament was given,
in the Christian dispensation. The book
of Revelation opens thus: ‘The Rev-
elation of Jesus Christ, which God
gave unto him, to show unto his ser-
vants things which must shortly come to
pass; and he sent and signified it by his
angel unto his servant John.” Chap.
1:1. They came from the Father to the
Son, and both were shown to the
angels by the Son, to be revealed by
them to Daniel and to John, for the
benefit of the servants of God. The
object of one was to show ‘what shall
be in the latter day,” Dan. 2:28, and the
object of the other is to show the ‘things
which must shortly come to pass.’
Rev. 1:1.”

He concludes by quoting Ephes-
ians 2:11-19 to demonstrate that both
the Old and New Testament prophets
and apostles were united into “one
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new man” by the same Spirit, the
Spirit of Christ. “For through him
[Christ] we both [Gentiles and Jews]
have access by one Spirit unto the
Father.” (brackets in original).
Following the 1888 General Con-
ference in 1890 Ellet Waggoner pub-
lished his presentation notes in book
form called “Christ and His Right-
eousness.” During his discussion on
the oneness of Christ with his Father,
Waggoner commented on their Spirit.

“Finally, we know the Divine unity of
the Father and the Son from the fact that
both have the same Spirit. Paul, after
saying that they that are in the flesh
cannot please God, continues: ‘But ye
are not in the flesh, but in the Spirit, if
so be that the Spirit of God dwell in
you. Now if any man have not the Spirit
of Christ, he is none of His.” Rom. 8:9.
Here we find that the Holy Spirit is
both the Spirit of God and the Spirit
of Christ.” CHR p. 23, 24.

&l Bigns o] theGimys,

““Can ye not discern the-signs of the times ?”

EDITORS,
E.J. Wacconer, M. C. Wircox, OC.P.Boriman.
SPECIAL CONTRIBUTORES,

Aroxzo T. JoNEs, 8. N. HaskEgLL.

An editorial appears in the Signs of
the Times of October 4, 1889 on the
subject of the Holy Spirit and Angels.
There were some at this time who
wereentertaining notions that the Holy
Spirit was actually the ministration of
angels who are “ministering spirits.”

C.P. Bollman answered the question.

“That the Spirit of God existed before
the creation and was the efficient actor
in creation, appears from Gen. 1:2 and
also from Ps. 104:30. These texts
certainly teach that the Spirit of God is
the subtle force by which all things were
created; it must, therefore, have been
before the angels, and by this power
they, in common with all other crea-
tures [sic], must have been created. Of
course we understand from Job 38:4-7
that the angels existed prior to the
creation of this earth, but that does not
weaken in the least degree the force of

what has been said, for, as will presently
appear, the Scriptures plainly teach that
the angels are themselves created be-
ings. They were created by the Son of
God through the power of the divine
Spirit; this we know from Col. 1:16 and
17, and from Eze. 28:15, the latter
scripture expressly stating that Satan
was created.”

“That the Spirit of God is an essen-
tial part of God, and therefore neces-
sarily divine, is clearly shown by 1 Cor.
2:11, which certainly teaches that the
divine Spirit is just as much a part of
God as is the human spirit of man. The
apostle says: “What man knoweth the
things of a man, save the spirit of man
which is in him? even so the things of
God knoweth no man, but the Spirit of
God.” This text shows an intimate con-
nection between God and the Spirit that
cannot be understood of the angels, for
of them we read (1 Peter 1:12) that there
are certain things which they desired
to look into, showing plainly that they
are finite beings, dependent for know-
ledge upon revelation and research, just
as man is. This alone precludes the idea
that they constitute the Spirit of God,
that knows the things of God.”

“It may be objected, however, that in
thus ascribing creation to the Spirit we
contradict those scriptures which ascribe
creation to the Son. But we do nothing
of the kind. It is true that the Bible does
ascribe creation to the Son, but, as we
have shown, it also ascribes it to the
Spirit; [perhaps they are one and the
same] we are therefore shut up to one
conclusion, namely, to use the words of
a former editor of this paper, that
“the Spirit of God is that awful and
mysterious power which proceeds
from the throne of the universe, and
which is the efficient actor in the
work of creation and redemption,”
and that that power was directed by
the Son of God, by whom, the apostle
declares, “all things were created, that
are in heaven, and that are in earth,
visible and invisible, whether they be
thrones, or dominions, or principalities,
or powers; all things were created by
him, and for him; and he is before all
things, and by him all things consist.”
Col 1:16, 17.” (bracket comment added)

Ellen White addressed this same
issue when responding to a brother
Chapman, who believed among other
things that “the Holy Ghost’s not



being the Spirit of God, which is
Christ, but the angel Gabriel.” After
guoting John 14:16-17 she says,

“This refers to the omnipresence of the
Spirit of Christ, called the Comforter.”
14MR p. 179 (Letter 7, 6-11-1891)

Just three months earlier, Uriah
Smith delivered a Sabbath morning
sermon in which he expressed the
same thought regarding the Spirit.

“It is called the Eternal Spirit; it is a
spirit that is omniscient and omni-
present; it is the spirit that moved, or
brooded, upon the face of the waters in
the early days when chaos reigned, and
out of chaos was brought the beauty and
the glory of this world.” General Con-
ference Bulletin March 18th 1891

In 1895 Ellen White further elab-
orated on the Omnipresent Christ.

“Cumbered with humanity, Christ could
not be in every place personally; there-
fore it was altogether for their advantage
that He should leave them, go to His
father, and send the Holy Spirit to be
His successor on earth. The Holy Spirit
is Himself divested of the personality of
humanity and independent thereof. He
would represent Himself as present in
all places by His Holy Spirit, as the
Omnipresent.” 14MR MS 1084, p. 21,
Feb. 18, 1895

Because Christ was cumbered with
humanity, he could not be in every
place personally. Therefore, he divest-
ed (removed, stripped, disposed) him-
self of his human personality so that
he could represent himself as present
in all places by his Spirit, as the
Omnipresent One.

“The Holy Spirit is Himself” is am-
biguous. Does Himself refer to the
Spirit or to Christ? The next sentence
clarifies it. Notice the pronouns. “He
(Christ) would represent Himself
(Christ) as present in all places by His
(Christ’s) Spirit.”

When this quote was incorporated
into the Desire of Ages three years lat-
er it appeared in a significantly modi-
fied form:

“The Holy Spirit is Christ’s represent-
ative, but divested of the personality of
humanity, and independent thereof.
Cumbered with humanity, Christ could

not be in every place personally.
Therefore it was for their interest that
He should go to the Father, and send the
Spirit to be His successor on earth. No
one could then have any advantage
because of his location or his personal
contact with Christ. By the Spirit the
Saviour would be accessible to all. In
this sense He would be nearer to them
than if He had not ascended on high.”
Desire of Ages p. 669.

“Himself” has been removed, yet
the Spirit is still divested of Christ’s
human personality. If the Spirit is not
Christ Himself how can it be divested
of something it never had? Only the
Son of God took on humanity; only
Christ could dispose of that. His Spirit
is Himself, the same person, the same
identity, but divested of his humanity.

The Desire of Ages had even more
to say about Christ’s presence.

“After His ascension He [Jesus] was to
be absent in person; but through the
Comforter He would still be with
them, and they were not to spend their
time in mourning. This was what Satan
wanted. He desired them to give the
world the impression that they had been
deceived and disappointed; but by faith
they were to look to the sanctuary
above, where Jesus was ministering for
them; they were to open their hearts to
the Holy Spirit, His representative,
and to rejoice in the light of His
presence.” Desire of Ages p. 277.

“While Jesus ministers in the sanc-
tuary above, He is still by His Spirit the
minister of the church on earth. He is
withdrawn from the eye of sense, but
His parting promise is fulfilled, ‘Lo, |
am with you alway, even unto the end of
the world.” Matt. 28:20.” Ibid p. 166

Jesus received his Father’s Spirit,
as he did “all things,” by inheritance
as the divine Son of God from
eternity. He received his Father’s
Spirit when he came into the world to
be “manifest in the flesh.”

The Dove and the Cloud

Jesus also received his Father’s Spirit
when he was baptized, when he was
transfigured, when he rose from death.
Of particular interest to us is the
depiction of Christ’s baptism. Instead

of featuring the Holy Spirit’s promi-
nent appearance as the third divine
person of the Godhead, it is a visible
manifestation of the Father’s glory to
match His audible voice, taking the
form of a dove to symbolize the Son.

“Never before have the angels listened
to such a prayer. They are eager to bear
to their loved Commander a message of

assurance and comfort. But no; the
Father Himself will answer the petition
of His Son. Direct from the throne
issue the beams of His glory. The
heavens are opened, and upon the
Saviour's head descends a dovelike form
of purest light,—fit emblem of Him, the
meek and lowly One.” Ibid p. 112.

John the Baptist was told to watch
for one upon whom he would see “the
Spirit descending and remaining”
John 1:33. We, too, must see the One
upon whom the Spirit descended and
abode. We must “look unto Jesus, the
Author and Finisher of our faith” Heb
12:2. Jesus wants to give to us what
his Father gave to him—His glory,
His name, His word, and His Spirit.
Jesus is the one who baptizes with the
Spirit and with fire. As the Father
baptized His Son with His own Spirit,
S0 Jesus baptizes us with his Spirit.

John did not know him (verse 31).
But John was aware that Jesus was
“mightier” than himself (Matt 3:11).
John understood that Jesus would
“baptize with the Holy Spirit” John
1:33. But John misapplied the proph-
ecies concerning the second coming to
reap the earth’s harvest and “burn up
the chaff with unquenchable fire”
(Matt 3:12) fulfilled by the autumn
feasts with the prophecies regarding
the sacrifice of God’s Son, “the Lamb
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of God” (John 1:29) at his first
coming fulfilled by the spring feasts.

The day finally came when “the
heavens were opened unto him”
(John) and he “saw the Spirit of God
descending as a dove and lighted upon
him” (Jesus) Matt 3:16, while Jesus
was praying (Luke 3:21). The Holy
Spirit was “in a bodily shape like a
dove” Luke 3:22. Then a voice which
came “from heaven said, This is my
beloved Son” Matt 3:17, “You are my
beloved Son; in you | am well
pleased” Luke 3:22. This was the first
of three times that Jesus heard the
audible voice of his Father. With the
first two times, the Father identifies
Jesus as his beloved Son.

Isaiah had even prophesied this.
“Behold my servant, whom | uphold;
my elect, in whom my soul delights; |
have put my Spirit on him” Isa 42:1.
Matthew recognized that these words
applied to Jesus. “Isaiah said, Behold
my Servant, whom | have chosen, my
beloved, in whom I am well pleased. |
will put my Spirit on him” Matt
12:18. The dove was the Father’s
Spirit, fit symbol also for “the God of
peace” Heb 13:20.

The second occurrence was on the
mount of transfiguration. Jesus took
Peter, James, and John “up into a high
mountain” Matt 17:1. There he was
“transfigured,” transformed, changed
before their very eyes: his “face
shining as the sun,” his clothes “white
as the light.” After Moses and Elijah
appeared, all six “entered into the
cloud” Luke 9:34. “A bright cloud
overshadowed them” Matt 17:5. Just
as “the power of the most High”
overshadowed Mary (Luke 1:35)
when Jesus was “conceived of the
Holy Spirit” Matt 1:20, the glorious
visible presence of the Father ap-
peared as a bright cloud overshadow-
ing them. They did not see the Father.
Jesus said “No man has seen the
Father” John 6:46, “no man has seen
God at any time” John 1:18, men have
not even “seen his shape” John 5:37.
But then *a voice from out of the
cloud said, This is my beloved Son, in
whom | am well pleased; hear him.”
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Just like the Father’s witness at the
baptism of Jesus, there was both a
visible and audible manifestation of
the Father’s presence. In one He
appeared in a bodily form shaped like
a dove, and in the other as a bright
cloud reminiscent of the pillar of
cloud that led God’s people through
the wilderness.

“It is through the Spirit that Christ
dwells in us; and the Spirit of God,
received into the heart by faith, is the
beginning of the life eternal.” Desire of
Ages, page 388.

Ellen White thus applies Rom. 8:9
to the Spirit of the Father and Son.

“They beheld Him ‘whom the world
cannot receive, because it seeth Him
not, neither knoweth Him: but ye know
Him; for He dwelleth with you, and
shall be in you.” John 14:17. The only
way in which we can gain a more
perfect apprehension of truth is by
keeping the heart tender and subdued by
the Spirit of Christ.” Ibid p. 494.

The Two Comforters

Jesus told his disciples that the Spirit
of truth was with them and shall be
in them. John 14:17. John later
declared that “The truth dwells in us
and shall be with us forever” 2John
1:2. This Truth is the same Spirit of
truth, the Comforter that Jesus prom-
ised to send after returning to the
Father. This “Truth came by Jesus
Christ” John 1:17. Jesus is “full of
truth” John 1:14. He is the truth. John
14:6. He is the “true witness” Rev
3:14. And because Jesus is the Truth
that dwells in us, he promised to
“never leave us or forsake us” Heb
13:5 but would be with us “always
even unto the end” Matt 28:20.

That Jesus is the Comforter who
comes to dwell in us, is both obvious
and confusing. After all, he clearly
said, “I will not leave you comfortless
(orphaned): I will come to you” John
14:18. This is a very plain statement.
But then he also said, “I will pray the
Father and he shall give you another
Comforter” verse 16. This sounds as if
there is a second, different Comforter:
Jesus being the original Comforter,

while the Holy Spirit, the Spirit of
truth, is another separate Comforter.

So, are there two Comforters? Yes.
But Jesus is not the first Comforter—
his Father is.

“God, even the Father of our Lord Jesus
Christ” is “the Father of mercies and the
God of all comfort” 1Cor 1:4.

The Father is the one “who comforts us
in all our tribulation” verse 4.

God comforts those that are cast down.
2Cor 7:6.

“The God of consolation (comfort)
grant you to be likeminded one to
another” Rom 15:5.

The Original Comforter

“God is a spirit” John 4:24 and He
gives His Spirit to His Son “without
measure” John 3:34. He is the “Father
of spirits” Heb 12:9.

And before Jesus was born in
Bethlehem, the Father’s Spirit was
also active in the lives of men.

John the Baptist was “filled with the
Holy Spirit, even from his mother’s
womb” Luke 1:15

Elisabeth, his mother, “was filled with
the Holy Spirit” when he leaped in her
womb. Luke 1:41

When Zacharias’ tongue was loosed “he
was filled with the Holy Spirit and
prophesied” Luke 1:67

Then, in the fullness of time, the
Holy Spirit came upon Mary, and “the
power of the Highest” overshadowed
her. Luke 1:35. That which was
“conceived in her” was *“of the Holy
Spirit” Matt 1:20. She was “with child
of the Holy Spirit.” This was the
Father’s Spirit, the Spirit of God the
Father. That’s why Jesus was “called
the Son of God” Luke 1:35, “the Son
of the Highest” Luke 1:32.

He was not called the Son of the
Holy Spirit, or even the Son of God
the Holy Spirit. Such language is not
found in scripture. “God the Holy
Spirit” is an extra-biblical term; men
frequently employ it, but it is only
human tradition. However, “the Spirit
of God” is prevalent throughout
scripture. We do not worship the
Spirit but “worship the Father in



Spirit” John 4:23. We “worship by the
Spirit of God” Phil 3:3. “God the
Son” is likewise alien to God’s word,
while “the Son of God” is found
abundantly. It should be our desire to
“rightly divide the word of God,”
using only words and terms of biblical
origin, not teaching for command-
ments the doctrines of men.

“And Jesus being full of the Holy
Spirit returned from Jordan” Luke 4:1.
Who did Jesus say was in him? “l am
in the Father, and the Father in me...
the Father that dwells in me, He does
the works” John 14:10. “That you
may know and believe that the Father
is in me” John 10:38.

And who gave Jesus the words to
speak? “The words that | speak unto
you they are spirit and they are life”
John 6:63. “l speak unto the world
those things which | have heard of
Him. Then they understood that he
spoke to them of the Father” John
8:26. “I have not spoken of myself;
but the Father which sent me, He gave
me commandment what to say, and
what | should speak...as the Father
said to me, so | speak” John 12:49.

So also, Jesus said, “It is not you
that speak, but the Spirit of your
Father which speaks in you” Matt
10:20. The Father, who is holy (John
17:11) and spirit (John 4:24), is the
source of Christ’s power, words, and
doctrine (John 7:17). The “one God
and Father of all is above all, and
through all and in you all” Eph 4:6.

The Second Comforter
But “in these last days God has
spoken to us by his Son” Heb 1:2.
Jesus is now the Comforter, the Spirit
of truth. For “the Lord comforts our
hearts” Eph 6:22.

“There is consolation in Christ,
comfort in love, fellowship of the
Spirit” Phil 2:1. Not fellowship with
the Spirit, but of or by or through his
Spirit who is with us and in us. “Truly
our fellowship is with the Father and
with His Son Jesus Christ” 1John 1:3.

He is the parakletos, the Greek
word that is translated Comforter, in
John 14, 15, and 16.

He is the parakletos, the same
word translated Advocate, in 1John
2:1—“We have an Advocate with the
Father, Jesus Christ the righteous.”
While Jesus is with the Father in
person he is also in us in Spirit.

There are two ways in which we
can make this truth (that the Spirit
dwells within us) a reality. Either we
can increase our efforts to make the
Holy Spirit a different, distinct, indi-
vidual personality separate from the
Father and Son, a third person,
someone else—or we can truly accept
Christ’s own testimony that this
indwelling Spirit of truth is indeed the
shared presence and personality of
Jesus himself and his Father. “The
spirit of Him that raised up Jesus from
the dead dwells in you” Rom 8:11.

In the attempts to make the Holy
Spirit real, a conflict of interest has
been created. Two mediators are
today proposed; two intercessors
praying for us before the Father; two
Spirits that promise to dwell within
us: the Holy Spirit and the Spirit of
Christ.

The name of the Father by Himself
is God. The name of the Son by
himself is Michael (the Son of God)
and Jesus Christ (the Son of man).
The name of the Father and Son
together (“the Father in me, and | in
the Father”) is the Holy Spirit, a
descriptive name of the Spirit of God
and the Spirit of Christ (Rom 8:9).

Although we are limited by the
lack of a specific name, the various
titles are given separate personhood
by speaking of the Holy Spirit, the
Comforter, the Spirit of truth, the
Eternal Spirit, the Promise of the
Father, the Unction, the Anointing,
the Presence—as if “He” is someone
other than the Father and Son.

But the presence of the Comforter
is mutually exclusive with the pres-
ence of Jesus. We can have one or the
other, but not both at the same time.
Jesus said, “It is expedient for you
that 1 go away: for if I go not away,
the Comforter will not come to you.
But if I depart, | will send him to
you.” John 16:7.

Third Person Pronouns

Now, wait right there. Jesus must be
talking about someone other than
himself, it is argued, because he says,
“I will send him to you,” not “I will
send myself to you.” Well, actually,
this is characteristic of how Jesus
often referred to himself—as if he was
speaking of someone else.

To Nicodemus Jesus said, “No
man ascended up to heaven, but He
that came down from heaven, even
the Son of man. He that believes on
Him shall not perish, he that believes
on Him is not condemned.” John
3:13-19

“God sent his Son into the world
that the world through him might be
saved” John 3:17. He certainly could
have said, “God sent me into the
world so that I might save the world.”
But, instead, he chose this third
person approach to describe himself.

To the woman at the well Jesus
said, “If you knew who it is that says
to you, Give me to drink, you would
have asked of him, and he would have
given you living water.” John 4:10.
Why didn’t he just come out and say,
“You would have asked me, and |
would have given you living water?”
He could have, but he didn’t.

When confronting the leaders in
the temple, Jesus announced, “The
Son can do nothing of himself but
what he sees the Father do” John
5:19. This is proper grammar, yet
Jesus is the Son, and as such, he later
said, “l do nothing of myself, but as
my Father has taught me, | speak
these things” John 8:28.

To the man born blind Jesus said,
“You have both seen Him and it is He
that talks with you” John 9:38. To a
would-be disciple he said, “The Son
of man has nowhere to lay his head”
Matt 8:20. To both he spoke of him-
self in the third person.

After his transfiguration, Jesus
repeatedly said to his disciples, “The
Son of man shall be betrayed into the
hands of men: and they shall kill him,
and the third day he shall be raised
again” Matt 17:22,23. The persistent
confusion about what Jesus meant by
these warnings was partly due to this

Theosvol.5 | 7



indirect third person reference to
himself. “He shall be delivered unto
the Gentiles...And they shall scourge
and put him to death:” Luke 18:32,
33. It sounded like he was talking
about another Son of man. But he was
simply talking in the third person.

As Jesus walked to Emmaus he
said to his unsuspecting traveling
companions, “Ought not Christ to
have suffered these things, and to
enter into his glory?” Luke 24:26.
This kind of language added to their
failure to recognize him as the risen
Savior. Then to further his anonymity,
when “they drew nigh unto the
village, where they were going, he
made as though he would have gone
further” Verse 28. But when “he took
bread, and blessed it, and brake, and
gave to them, their eyes were opened”
(perhaps they saw the scars in his
outstretched hands) “and they knew
him: and he vanished out of their
sight.” Verses 30, 31. This person,
whom they thought was someone else,
was actually Jesus himself.

Jesus said the Spirit of truth was
“another Comforter.” Clearly he was
referring to a real person.

“1 will pray the Father, and He (the
Father) shall give you another Com-
forter, that he (the Comforter) may
abide with you forever;” John 14:16.
John clarifies who this last he is by
continuing in verse 17: “the Spirit of
truth; whom the world cannot receive,
because it sees him not, neither knows
him” Did this mean that the disciples
could receive the Spirit of truth
because they did see him and know
him? Yes!

Jesus continued, “But you know
him because he dwells with you.”
Cleopas and his friend “constrained”
Jesus. “Abide with us.” Luke 24:29.

Jesus was dwelling with them,
staying for supper. They saw him, and
then they “knew him.” Though Jesus
suddenly disappeared, he didn’t leave
them. He had promised them that as
the second Comforter, he would abide
with them forever. John 14:16; Matt
28:20; Heb 13:5. They arose that same
hour and returned to Jerusalem, but
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Jesus never left their side. He returned
with them to the upper room.

Jesus had already identified this
Spirit of truth that cannot be received
or seen or known by the world.

“The Father himself...you have neither
heard his voice at any time, nor seen his
shape.” John 5:37

“Not that any man has seen the Father”
John 6:46

“l am come in my Father’s name, and
you receive me not.” Verse 43

“He that sent me is true, whom you
know not” John 7:28

“You neither know me nor my Father”
John 8:19

Unlike the world, however, the
disciples do know the Spirit of truth.

“But you know him; for he dwells with
you, and shall be in you.” John 14:17

Abide with me;

fast falls the even tide;
The darkness deepens;
Lord, with me abide!

When other helpers
fail, and comforts flee,
Help of the helpless,

O abide with me!
Henry F. Lyte 1847

Jesus had just finished saying that
they know the Father because Jesus
had “been so long time with” them.

“Have | been so long time with you, and
yet have you not known me? ...the
Father in me...the Father that dwells in
me...Believe me that | am in the Father
and the Father in me” John 14:9, 10.

The disciples already know who
this Spirit of truth is because he has
been dwelling with them in Jesus—
the Father’s Spirit. Jesus said that he
is in the Father, his Spirit dwells in the
Father just as the Father’s Spirit
dwells in him. This same Spirit (the
Spirit of Jesus and his Father) is to
dwell in the disciples.

To Nicodemus, to the woman at
the well, to the elders, to the man born
blind, to the would be disciple, Jesus
referred to himself indirectly, in the
third person, as if the Son of man
were someone else. That’s how Jesus
spoke of himself.

“Words of life and assurance fell from
the Saviour’s lips. But still their eyes
were holden. As He told them of the
overthrow of Jerusalem, they looked
upon the doomed city with weeping. But
little did they yet suspect who their
traveling companion was. They did not
think that the subject of their conver-
sation was walking by their side; for
Christ referred to Himself as though
He were another person.” Desire of
Ages p. 800.

Now, back to the upper room. Why
didn’t Jesus say, “And when | am
come, | will lead you into all truth?”
Well, actually he did in verse 18.

“l will not leave you comfortless
(orphans): I will come to you.” John
14:18

Here Jesus plainly states that he is
the Comforter that will come to dwell
in them. They know him; he has been
dwelling with them, but soon he will
dwell in them, abide in them, and
“manifest” himself to them (verse 21).

Judas (the brother of James, the
son of Alpheus) asked Jesus “how is it
that you will manifest yourself to us?”
Jesus answered, | “and my Father...
we will come unto him and make our
abode with him” verse 23.

Both the Father and Son abide in
us; both come to us, both dwell in us,
they are the Spirit of truth.

Jesus said, “lI am the way, the
truth, and the life” John 14:6. In the
next verse he says, You know me and
you know my Father, and you have
seen him—because he dwells in me.
Jesus is the Spirit of truth, because he
is the truth. His Father is the Spirit of
truth, because “God is a spirit” John
4:24 and He is “the only true God”
John 17:3, “Him that is true” 1Jn 5:20.

Jesus continued.



“But the Comforter, the Holy Spirit,
whom the Father will send in my name,
he shall teach you all things, and bring
all things to your remembrance, what-
soever | have said unto you.” John
14:26

The Holy Spirit comes in Jesus’
name; he is the Spirit of Jesus, the
Spirit of Christ. He knows all that
Jesus said because it is the mind of
Jesus. It is Jesus in the third person.

Ellen White also spoke of herself
in the third person.

“l understood that some were anxious to
know if Mrs. White [third person] still
held the same views that she [third per-
son] did years ago when they had
heard her [third person] speak in the
sanitarium grove, in the Tabernacle, and
at the camp-meetings held in the sub-
urbs of Battle Creek. I [first person]
assured them that the message she
[third person] bears today is the same
that she [third person] has borne during
the sixty years of her [third person]
public ministry. She [third person] has
the same service to do for the Master
that was laid upon her [third person] in
her [third person] girlhood She [third
person] receives lessons from the same
Instructor. The directions given her
[third person] are, ‘Make known to
others what | have revealed to you.
Write out the messages that | give you,
that the people may have them.” This is
what she [third person] has endeavored
to do.” Review & Herald, July 26, 1906

Of course, we understand that she
was not promoting the idea that there
was another Mrs. White, another per-
son beside herself.

Sometimes the Holy Spirit is refer-
red to as “he” and sometimes as “it.”
Why is this? because the Greek lang-
uage has a grammatical rule require-
ing each pronoun to match the gender
of its related noun. Comforter (Greek:
paracletos) is a masculine noun—one
who stands by to aid, to help. Correct-
ly, the Comforter is referred to as a
“he” and Jesus spoke of “him.”
English also recognizes gender for
nouns related to people. For example,
“She” matches “Girl” and “He”
matches “Boy”.

P
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But in Greek, as in many other
languages, this extends to objects as
well. Yet not all nouns are male or
female; some are neither. The Greek
word for spirit or breath or wind is
pneuma a neutral noun that is neither
male nor female. Consequently when
a pronoun is used, the neuter pronoun
“it” is employed. For example,

The Spirit itself bears witness with our
spirit, that we are the children of God.
Romans 8:16

the Spirit itself makes intercession for
us. Rom 8:26.

Searching what, or what manner of time
the Spirit of Christ which was in them
did signify, when it testified beforehand
the sufferings of Christ, and the glory
that should follow. 1 Peter 1:11.

Ellen White did this as well.

“The Holy Spirit seeks to abide in each
soul. Ifitis welcomed as an honored
guest, those who receive it will be made
complete in Christ; the good work be-
gun will be finished; and holy thoughts,
heavenly affections, and Christlike
actions will take the place of impure
thoughts perverse sentiments, and
rebellious acts.” 18MR p. 47.

“Instead of being repressed and driven
back, the Holy Spirit should be
welcomed, and its presence encour-
aged.” NPU Gleaner, May 26, 1909

“Have you not been afraid of the Holy
Spirit? At times it has come with all-
pervading influence into the school at
Battle Creek, and into the schools at
other localities. Did you recognize it?
Did you accord it the honor due to a
heavenly messenger?” Special Testi-
monies on Education p. 203, 1896.

Then, still within the same paragraph,
she changes the identity of the heav-
enly messenger to Jesus himself.

“The Great Teacher himself was among
you. How did you honor him? Was he a
stranger to some of the educators? Was
there need to send for some one of
supposed authority to welcome or repel
this messenger from heaven? Though
unseen, his presence was among you.”
Ibid.

Again, from a pamphlet, Individual
Responsibility and Christian Unity,
Jan 16, 1907 p. 22, she alternates free-
ly from Jesus to the Holy Spirit.

The words of the Master-Worker should
be diligently studied; for they are spirit
and life.”

Jesus is the Master-Worker.

“Laborers who are striving to work in
harmony with this instruction, are under
the leadership and guidance of the
Holy Spirit, and need not always,
before they make any advance move,
first ask permission of someone else.”
Ibid.

Now she switches to being under the
guidance of the Holy Spirit.

No precise lines are to be laid down. Let
the Holy Spirit direct the workers. As
they keep Jesus, the author and finisher
of their faith, the gifts of grace will
increase by wise use.” Ibid.

The Holy Spirit is to direct the
workers. But they are to look to Jesus!
If the Holy Spirit is someone other
than Jesus then these instructions pre-
sent a confusing conflict of interest.
Who do we pay attention to? The
Holy Spirit or Jesus? No problem:
they are one and the same.

But today’s editors know better
than Ellen White. As they did to Uriah
Smith after his death, they have also
improved on Mrs. White after hers.

“When the Spirit of God takes pos-
session of the heart, it transforms the
life.” Desire of Ages p. 173 1898.

but in the 1995 devotional book...

“When the Spirit of God takes pos-
session of the heart, He transforms the
life.” Ye Shall Receive Power p. 15.
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The work of cleaning up doctrinal
error requires never ending vigilance.

“The change of heart represented by the
new birth can be brought about only by
the effectual working of the Holy
Spirit. It alone can cleanse us from all
impurity. Ifitis allowed to mold and
fashion our hearts, we shall be able to
discern the character of the kingdom of
God, and realize the necessity of the
change which must be made before we
can obtain entrance to this kingdom.”
Youth’s Instructor, September 9, 1897

The prophet’s original wording
may read much more correctly in the
devotional book for 1996, but she was
not around to authorize the change.

“The change of heart represented by the
new birth can be brought about only by
the effectual working of the Holy
Spirit. He alone can cleanse us from all
impurity. If He is allowed to mold and
fashion our hearts,...” Ye Shall Receive
Power p. 24.

Who alone can cleanse us from all
impurity? Truly it is Jesus who per-
forms this great work. His blood
cleanses us from all sin (1John 1:7);
as our Advocate He cleanses us from
all unrighteousness (1John 1:9).

Ellen White agrees.

“Nothing but Christ's loving com-
passion, his divine grace, his almighty
power, can enable us to baffle the
relentless foe, and subdue the opposition
of our own hearts.” Review & Herald
Mar 31, 1904.

“There is but one power that can break
the hold of evil from the hearts of men,
and that is the power of God in Jesus
Christ. Only through the blood of the
Crucified One is there cleansing from
sin. His grace alone can enable us to
resist and subdue the tendencies of our
fallen nature.” Testimonies Vol. 8, p.
291, 1904.

Why is the grace of Jesus the only
power that can enable us to resist and
subdue the evil impulses of our fallen
natures? Because only He lived a
perfect life in fallen human flesh.
Only by his experience as the Son of
man, who overcame sin for us, can we
resist and overcome sin.
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This is why we are sanctified by
his name and by his Spirit (1Cor 6:11,
2Thes 2:13; Rom 15:16). His Spirit
sanctifies us unto obedience (1Pet 1:2)
and we obey the truth through the
Spirit (verse 22). The victorious life of
Jesus is the third person.

“Sin could be resisted and overcome
only through the mighty agency of the
third person of the Godhead, who
would come with no modified energy,
but in the fullness of divine power.” DA
p. 671 1898.

Only the victorious Son of God living
in us by faith in the form of his Spirit,
his mind, can bring us victory in the
battle against sin and temptation.
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But the editors of the compilations
were not satisfied with treating the
Spirit as merely the power of God to
influence and transform our minds.
They wanted to reinforce their opinion
that the Spirit is His own Person, a

separate and distinct Being from the
Father and the Son.

“We need to open our hearts to the in-
fluence of the Spirit, and to experi-

ence its transforming power.”

Review & Herald June 24, 1884 is now:

“We need to open our hearts to the in-
fluence of the Spirit, and to experi-
ence His transforming power.”

Ye Shall Receive Power, 1995 p. 56

“Their minds were illuminated by the
Holy Spirit, their hearts felt its soften-
ing, subduing influence.”

Review & Herald, May 23, 1893 is now:

“Their minds were illuminated by the
Holy Spirit, their hearts felt His soften-
ing, subduing influence.”

Ye Shall Receive Power, p. 89

This is how their doctrine is defended
—by altering the prophet’s words. If
changes are to be made then identify
them and the source, but don’t attrib-
ute them to the deceased author.

What thing soever | command you,
observe to do it: thou shalt not add
thereto, nor diminish from it.

Deut 12:32

Definite Articles

Besides the issue of pronouns, there is
a tendency for Bible translators to
inject their personal bias when it
comes to the use of the definite
article. In the English language we
make a distinction between *“a” thing
and “the” thing by using the indefinite
“a” and the definite “the.” An indef-
inite item can be any one of many
possible choices; a definite object is
one specific, particular subject. We
understand the difference between “a
holy spirit” and “the Holy Spirit.”
Capitalization doesn’t hurt either.

In Greek, depending on several
more grammatical rules, the definite
article is a definite word: some form
of ho, heh, hoi, hai, or adding an —s or
—n on the end, or substituting t- for the
h- at the beginning. The indefinite
article is much, much less complex:
just don’t use a definite article!

We already encountered this in
Theos Part 1. ...“and the word was
God” John 1:1 for which the Greek is
kai theos hen ho logos—and God was
the word. Notice that theos is not
preceded by a definite article as ho is
before logos. Some have concluded
that since there is no definite article
preceding theos, it should be trans-
lated “a god” because it doesn’t say
“the God.” But there’s more to Greek
articles than just this one simple rule.

Theos, in this setting where God
has already been introduced earlier in
the sentence, is recognized as a qual-
ifying anarthrous predicate noun, and
as such is treated as an attribute of
“the word” ho logos. In this case the
logos, the word, is divine, theos, even
as the God (ton theon) is divine.

A number of modern English
translations recognize this.



“what God was, the Word was”
New English Bible

“the Word was the same as God”
Today’s English Version

“the Word was divine” Goodspeed

“the logos was divine” Moffat

The lack of a definite article in the
original Greek manuscript is often not
appreciated when reading many Eng-
lish translations. For example, notice
the following texts which originally
spoke of *“a holy spirit” (pneuma
hagion) but were translated “the Holy
Spirit.”

Who, when they were come down,
prayed for them, that they might receive
the Holy Ghost... Acts 8:15 KJV
Greek: labosin ~ pneuma hagion,
they might receive (a) spirit holy

How God anointed Jesus of Nazareth
with the Holy Ghost... Acts 10:38
Greek: echruten auton ho theos
anointed him the God
pneumati hagiw:
(with a) spirit holy

Shall your heavenly Father give the

Holy Spirit to them...Luke 11:13

Greek: dwdei pneuma hagion
will-give (a) spirit holy

Have you received the Holy Ghost?
Acts 19:2

Greek: ei pneuma hagion elabete
[asked] if (a) spirit holy you-received?

And the Holy Ghost was upon him

(Simeon) Luke 2:25

Greek: kai pneuma hen hagion ep auton
And spirit it-was holy on him

The Holy Ghost in you... 1Cor 6:19
En humin hagiou pneumatos estin
In you (a) holy  spirit is

The writers do use the definite article
with pneuma hagion and it is correctly
translated when it occurs:

The Holy Ghost whom God has given
Acts 5:32
Greek: to pneuma to hagion

The spirit the holy

ho edwken ho theos

which he-gave the God

Grieve not the Holy Spirit of God

Eph 4:30

Greek: me lupeute to pneuma to hagiwn
Don’t grieve the spirit the holy

Trinitarian scholar Jason BeDuhn
is concerned about the integrity of
translators who have distorted “the
texts by reading into them biased
interpretations rooted in our later
positions in history.” Truth in Trans-
lation, 2003 p. 136. This is the same
treatment given by our book editors to
Uriah Smith and Bible Readings for
the Home as they imposed their later
theological bias on earlier authors
thereby distorting the historical integ-
rity of their texts. (See Theos 3)

Father of Spirits

The Bible, however, is quite clear on
the spirit nature of the Father and Son.
True worshipers of the Father will
worship Him in spirit because God is
a Spirit (pneuma ho theos John 4:24).
The Father has a spirit. “The spirit of
your Father” (to pneuma tou patros)
speaks in us (Matt 10:20). He is the
Father of Spirits (tw patri twn pneu-
matwn Heb 12:9). Likewise, the Son
is made a *“quickening spirit” (1Cor
15:45), and has a spirit: “the Lord is
that Spirit”... “the Spirit of the Lord”
(2Cor 3:17), the Spirit of Christ (Rom
8:9, 1Pet 1:11), the Spirit of God’s
Son (Gal 4:6).

But “certain men crept in una-
wares” “denying the only Lord God,
and our Lord Jesus Christ” (Jude 4).
The “only Lord God” is despoten, the
“only Potentate” of 1Tim 6:15, who
“only has immortality” “whom no
man has seen, nor can see.” This
speaks of God the Father. The “Lord”
who is Jesus Christ is kurios, master,
who has supreme authority over us.
Thus these infiltrators deny the Father
and His Son.

These are the same ones that John
identified as the antichrist “that denies
the Father and the Son” (1John 2:22).
How do they deny them? They deny
that they have a real Father and Son
relationship as we saw in Theos Parts
1-4. But they also deny them by
claiming that Their Spirit is someone
else. Instead of the Father and Son
coming to dwell in us, they propose to
introduce another person, a surrogate
divine being to take their place.

The Spirit of the Spirit
Question: if the Father has a Spirit
(the Spirit of God) and the Son has a
Spirit (the Spirit of Christ), does the
Holy Spirit have a Spirit? This is no
trivial inquiry. Consider the following
comparison of Father, Son, and Spirit.

The Father, the Ancient of Days, is
depicted sitting on a throne in Daniel
7 “whose garment was white as snow,
and the hair of his head like the pure
wool” Verse 9. John saw God the
Father sitting on a throne in heaven.
“And he that sat was to look upon like
a jasper and a sardine stone.” Rev 4:3.
These are the first and last stones of
the High Priest’s breast plate. The
four living creatures that were around
the throne call Him “Lord God Al-
mighty” verse 8, “that liveth for ever
and ever” verse 10, who “created all
things” verse 11. In his right hand He
holds a book. Rev 5:1.

Ellen White, once in vision with
Jesus in heaven, inquired about the
form of his Father.

Reflection Nebula in Orion M42

The Son also appears as a person
before the throne. First, John sees him
walking among the seven candle-
sticks. “His head and hairs white like
wool, as white as snow; and his eyes
as a flame of fire” “and his count-
enance as the sun shines in his
strength” Rev 1:14-16.

This is the glorified Son of God as
he appeared on the mount of trans-
figuration, but now at this time in
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history, John sees him ministering in
the holy place of the heavenly
sanctuary.

The seven-branched candlestick is
located on the south wall of the holy
place apartment opposite the table of
showbread —the throne of the Father
and Son during the phase of Christ’s
work in the holy place. The table of
showbread is the only piece of furn-
iture that had a double gold crown
signifying two kings: Father and Son.

Both the Father and the Son appear
in bodily form as individual persons.
They are separate and distinct from
each other, yet they are united, one in
purpose and character. The Son comes
to the Ancient of days; the Lamb takes
the book from the Father’s right hand.
The Son sits on His Father’s throne

But the Spirit is never described as
having a body, a separate personal
being. The Spirit does not have a
throne nor is the Spirit ever said to sit
down with the Father and Son on their
throne. Rather, the seven lamps of fire
burning before the throne, are the
seven Spirits of God 